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the invisible? If those who are intrusted with the in
struction and government of men had knowledge and virtue 
themselves, they would govern them much better by real
ities than by fictions , But legislators, crafty, ambi
tious and corrupt, have everywhere found it shorter to 
amuse nations wit h fables than to teach them truths, to 
unfold their �r �e�a�s�o�n �~� to excite them t o virtue by sensible 
and r eal motives, in fine, to govern them in a rational 
manner. Priests undoubtedly had r easons f or making the 
soul immaterial; they wanted souls and chimeras t o people 
t he imaginary r egions, which they have discover ed in the 
ot her life , Material souls would, like all bodies, have 
been subject t o dissolu tion. Now, if men shou ld believe 
that all mus t perish with the body the geographer s of the 
other world wou ld evi dently lose the r ight of guiding 
men's sou ls towards that unknown abode; they would reap 
no pr ofits fr om t he hope with which they feed them and 
t he t error s with which they oppress them, If futurity is 
of no r eal uti l ity to mankind, it is , at leas t, of the 
greatest utility t o t hose who have assumed the office of 
conducting them t hither. 

'!J311t, it wi ll be said, is not the dogma of the immor
the sou l comfortin to bein s who ar e often 

e ow. Though it shou ld be an error, 
�1�~�. �s�~�~�1�~�t �~�n�~�o�~�t�~�p �~�l �~�e�~�a�,�~�s�~�i �~�n�~�g�~�?�~�: �,�Y �s� it not a blessing to man to be-
lieve that he shall be able to survive himself, and enjoy 
her eafter a happiness which is denied h im upon earth?" 
Thus, poor �m�o�r�t�a�l�s �~� you make your wishes the measure of 
truth; because you desire to live for ever, and to be 
happier, you at once conclude, that you shall live for 
ever, and that you shall be more fortunate in an unknown 
world than in t his known world where you often find 
nothing but affliction ! Consent therefore to leave, with
out regr et, this world which gives the greater part of you 
much more t orment than pleasure. ubmit t o the �~�~�~ �f� 
�~ �r �e�.�,� wh_:i,_c;h demands that you, as well as all other be-
ings shou ld e or eve . -u w at will become of 
me? asketh thou , 0 mortal ! Thou wilt be what thou wast, 
millions of y ears ago, Thou wast then, I know not what; 

esolve t hen to become instantaneously I know not what, ) 
which thou wast millions of years ago; r eturn peaceaETy 
t o t he universal mass, from which without thy knowledge, 
thou earnest in thy present form, and pass away without 
murmuring, li k e all the beings who surrou nd thee . . .. 

, , , To fou nd morality upon a God, whom ever y one paints 
to himself differently, composes in his way, and arranges 
according to his own temperament and i nter est, is evidently 
to found morality upon the caprice and imagination of men; 
it is to found it upon the whims of a sect, a faction, a 
party, who will believe they have the advantage to adore 
a tru e God to the exclusion of all other s , 

To establish morality or the duties of man upon the 
divine will, is t o found it upon the will, the reveries 
and t he inter ests of those who make God speak without ever 
fearing that he will contradict them, In every religion, 
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priests alone have a right to decide what is pleasing or 
displeasing to thei r God; we are certain, they will always 
decide that it is what pleases or displeases themselves .... 

We a r e perpetu ally told that withou t a God there would 
be no moral obligation ; that the people and even t he sov
ereigns require a legisl a tor powerful enough to constrain 
them . Mor al constraint supposes a law ; but this law arises 
from the eter nal and necessar y r elations of things with 
one another; relati ons which have nothing common with the 
existence of a God . a ' ri d 
f ich he is ca able of knowing, and 
not from the divine nature of which he has no 1 ea . Tilese 
rules constrain or obl1ge us ; that is, we render o urselves 
estimable or contemptible, amiable or detestable, worthy 
of reward or of punishment, happy or unhappy, according as 
we conform to or deviate from these rules. The law which 
obliges man not to h urt himself i s founded upon the nature 
of a sensible being, who, in whatever way he came into 
the world, or whatever may be his fate in a future one, 
is forced by his actual essence to seek good and shun evil, 
to love pleasure and fear . The law bli 
not to · 

on gs, li ying -in societ - ~d./kv' 
w essence~wcom els them t,Q...Jiespi s,e.....;t ~ Q~,.,2J;'~§~- ;5. -
.less, and to detest those who oppose their feU ci~. ~~_;,_ 

Whether there exists a God or not, whether this God ~ 
has spoken or not, the moral duties of men will be a~ways~-~
the same, so long as they retain their peculiar nature, 
that is, as long as they are sensible beings. Have men then 
need of a God whom they know not, of an invisible legis- _-.AA~~,~~ 
lator, of a mysterious religion and of chimerical fears, rJV~~ 
in order to learn that every excess evidently tends to ~Ch'L · · 
destroy them, that to preserve health they must be temper~~~ · 
ate; that to gain the love of others it is necessary to 
do them good, that to do them evil is the sure means to 
incur their vengeance and hatred . 

"Before the law there was no sin . " Nothing is more 
false than this maxim . It suffices that man is what he ,#t £;~. <' 
~ or that he is a sensible being, in oraer to d1stin= ~~~ 

guish what gives him pleasure or displeasure. It suffi~~~~ 
that one man knows that another man is a sensible being£_ ~~~L 
like himself, to perceive what is useful or hurtful to '?'~~ 
him. It suffices that man needs his fellow-creature, in ; , /~~ 
order to know that he must fear to excite in him senti- ~~-~l 
ments unfavourable to himself . Thus the feeling and ~~· 
thinking being has only to feel and think, in order to 
discover what he must do for himself and other s . I feel, 
and another feels like me; this is the foundation of all 
morals. 

We can judge of the goodness of a system of morals 
only by its conformity to the nature of man. By this 
comparison, we have a right to reject it, if contrary to the 
welfare of our species . Whoever has seriously meditated 
religion and its supernatural morality; whoever has care
fully weighed their advantages and disadvantages, will be 

~rUn~ ,-;'/4r-T~ ~~~ ~~~~ 
-~~-~~-~~~~~~~. »u-~ 
"" ·~)~ ~~~~ JC~~~ <: 
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fully convinced, that both are injurious to the interests 
of man , or directly opposite to his nature .... 
~, .. . Conscience is the internal testimony, which we bear 

/ ;o ourselves, of having acted so as to merit the esteem or 
blame of the beings with whom we live; and it is founded 
upon the clear knowledge we have of men, and of the senti
ments which our actions must produce in them. The con
science of the religious man consists in imagining that he 
has pleased or displeased his God, 'of whom he has no idea, 
and whose obscure and doubtful intentions are explained 
to him only by men of doubtful veracity, who, like him, 
are utterly u nacquainted wi t h the essence of the Deity, 
and a r e little agr eed u pon what can please or displease 
him . In a word, t he conscience of the credulous is di-
rected by men who have t hemselves an erroneous conscience, 

r whose interest stifles knowledge , . .. * 


