










XII 

It moves us not. — Great God! I'd rather be 
A Pagan suckled in a creed outworn; 
So might I, standing on this pleasant lea, 
Have glimpses that would make me less forlorn; 
Have sight of Proteus rising from the sea; 
Or hear old Triton blow his wreathed horn. 

Along with questions such as these went others concerning 
the jjj^ture__ojL-human institutions and history. The very way* in 
which .these-^questions w e r e f r a m e d , using" the Enlightenment's 
word vnaj^uxejj!" is indicative of the relationship between the 
earlier and later periods. But the focus of these questions on 
institutions and history gives an indication ôf̂  the^c1bange™p3r" 
direction wnich thotignt wasHElSangT*'c"11 was a .reinterpretaiioh^ 
of These ideas which, became basic for post-Enlightenment thought. 

There was, of course, no complete break between the earlier 
and later periods. We have axready learned not to expect too 
much discontinuity in human history. The two periods overlapped, 
as we have already pointed out, and the problems with which 
they concerned themselves were similar. It is only when we 
look at these two periods in retrospect that the differences 
emerge. And the differences can be best expressed by saying 
that the post-Enlightenment poured new contents into the frame­
work which had already been established by the Enlightenment. 

Nature was, for the intellectual leaders of much of the 
seventeenth, all of the eighteenth, and the first half of the 
nineteenth century, the all-sufficient whole which represented 
thejboundary of..immo^iafterthought and concern. It represented 
fhe~^fr^ework within wnicll ""tfr1 + h e Enlightenment and the post-
EnligEtenment tried to fijid^QjQm^^ experience"_as_they 
interpreted it. There was nothing beyond it that seriously 
bothered or worried them; God was either merely the Creator of 
nature or the last peak to be climbed within it. For the En­
lightenment it was sufficient to call a thing, a person, or an 
act_jia±ural^ which by implication m e a n t t h a t it was"*~goodl and 
tHere was no need" for~anythin^further to justify "Tff"! ffith the 
exception of evangelism this same point of view was largely true 
of post-Enlightenment utilitarianism, romanticism, and idealism. 

What all of these later movements did, however, was to 
radically change the interpretation of the nature of human ex­
perience. Human experience was no longer limited to the passive 
reception of sensations and reflection on them. Man^aj^^jio^ 
longer seen as o n l y a spectator. For all the later movements 
of~*5Hought man" was seen as an active and creative participant 
in his experienced A new word was used"to express this differ-
ence: instead of using "philosophy" thinkers, now began using 
"Weltanschauung." which can be transited" "way of~Tookirig at 
the world." If* man's mind was a mirror of nature~nEhere~~"c6uld 
be no explanation for his ,mj^taj&£g_jand errors other than that 
they were equally natural. But such miscalculations seemed to 
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be his responsibility, not nature's, and hence it was suggested 
that man's truths as welT~aB~hls~orrors were „at.Je^t„£,artly 
the result of his activity. This emphasis on man's participa­
tion in his thought as well as his action was pressed to the 
point where, in some of the idealists, he almost assumed the 
roje^of rTod Himsel f. Within a more restrained interpretation 
this emphasis meant making room for human imagination, aes­
thetic creation, religious faith, and reforming activity within 
history. 

Such an interpretation, further, meant that the goal of 
human activity was no longer viewed as the Enlightenment had 
seen it. Not__as truth but life. no_t_as knowledge"but creativity, 
not a s precision but exi"~frernEua<*, hoT^as^iscipline but expres-"~ 
si on — these were the wavs in which "the later thinkers j espeti 
^3ll,XJ;J^ *r°mant*j-csj_viewed roan's purpose. This meant that 
"Chey were taking the chance of being wrong; but the chance they 
willingly took in the interest of what they believed to be a 
more exciting way of life. They were more than willing to give 
up the interpretation of man as a calculating machine for their 
interpretation of him as a creative person. And it was this 
newer interpretation of man.which accounts for_jbhg~*QUjET5urst of 
artistic creation, religious enthusiasm," and social reform 
throughout this period, an outburst which the idealists tried 
to comprehend within the framework of their new interpretation 
of human reason. 

This reinterpretation of the nature of man and of his ex­
perience could not but have its effects on the concepts of 
nature and God. The standpoint from which these were viewed 
had changed. jj^±ureMJi^*ia^.no..l^i^ex^^^ftn as meclmnlcal-fetit 
rather as jDrjjknic; and the changes within nature were inter­
preted "according to the analogy of hMm^n history, raiher than 
history being interpreted according to the an^lx^gyZoEIalHecEaii-
ical nature. It is for this reason that nature came to be , 
viewed as^ a s + ^ g g 1 ^ , and later, as we sfiaii seeT~as~an evolu-
^tiojL. Both nature and history were viewed by the artists as 
imitating art, rather than as art imitating nature. The only 
question was whether or not the concept of nature could be ex­
panded to include all of this burgeoning creativity without 
bursting. 

The concept of God also underwent a tremendous transforma­
tion. No longer the lawmaker for nature a n d h u m a n action, He 
was now^thouKh*t" o F as pli^in^cilyIspirltuaT^ He"was _ n o ^ o n g e F 
rati6nal"apd legal, but personal, having both feelings and will. 
He was a Being to whom one could.pray, and from whom one could 
expectspijrltual_gifj;s'. He was a deity with whom one could be 
51T~intTmate terms, not_ja_distant deity far removed from man and 
his problems. In place of the Enlightenment's mutual respect 
between man a n d G o d , there was substituted a warm personal 
feel*Tng7" And this concept, also largely the contribution of 
evangelism, idealism later tried to catch within the limits of 
its expanded interpretation of the nature of man's experience. 
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This it did by emphasizing God's immanence, and interpreting 
Hji^_J^anscenj[ej3jie^^ of an organic whole's trans­
cending of"Its garts. 

In such ways as these the post-Enlightenment not only 
criticized the major ideas of the Enlightenment, but reinter­
preted those same ideas, emphasizing man's greater participa­
tion in his experiences and the wider range of that experience 


